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שמות לא
לֹהים.
ֶצ ַבע ֱא ִ
ְּתבִים ְּבא ְּ
שנֵי לֺחֹת ָה ֵעדֺת לֺחֹת ֶאבֶן כ ֺ
ְּהר ִסינַי ְּ
מֹשה ְּככַלֹתֹו ְּל ַד ֵבר ִאתֹו ב ַ
ִתן ֶאלֶ -
יח וַי ֵ
שמות לב
ֲשר יֵלְּכּו ְּל ָפנֵינּו
לֹהים א ֶ
ֲשה-לָנּו ֱא ִ
ַיֹאמרּו ֵאלָיו קּום ע ֵ
ַאהרֹן ו ְּ
מֹשה ָל ֶרדֶת ִמןָ -ה ָהר וַיִ ָק ֵהל ָהעָם עַלֲ -
בֹשש ֶ
א וַיַרְּא ָהעָם כִיֵ -
שר בְּזָזְּנֵי
ָהב ֲא ֶ
ְּמי ַהז ָ
ַאהרֹן פָרְּקּו נִז ֵ
ֵהם ֲ
ַיֹאמר ֲאל ֶ
שר ֶה ֱעלָנּו ֵמ ֶארֶץ ִמ ְּצ ַריִם לֹא יָדַעְּנּו ֶמהָ -היָה לֹו .ב ו ֶ
מֹשה ָה ִאיש ֲא ֶ
כִי-זֶה ֶ
ַאהרֹן .ד וַיִ ַקח ִמיָדָם
ֵיהם וַיָבִיאּו ֶאלֲ -
שר בְּזָזְּנ ֶ
ָהב ֲא ֶ
ְּמי ַהז ָ
ִתפָרְּקּו כָלָ -העָם ֶאת-נִז ֵ
ְּהבִיאּו ֵאלָי .ג וַי ְּ
ְּנֹתיכֶם ו ָ
ְּשיכֶם ְּבנֵיכֶם ּוב ֵ
נֵ
ַאהרֹן וַיִבֶן ִמזְּ ֵב ַח
ֲשר ֶהעֱלּו ָך ֵמ ֶארֶץ ִמ ְּצ ָריִם .ה וַיַרְּא ֲ
ִש ָר ֵאל א ֶ
לֹהי ָך י ְּ
ַיֹאמרּו ֵאלֶה ֱא ֶ
ֲשהּו ֵעגֶל ַמ ֵןכָה ו ְּ
ַחרֶט וַיַע ֵ
וַיָצַר אֹתֹו ב ֶ
ָקמּו
ְּשתֹו וַי ֺ
ֶאכֹל ו ָ
ֵשב ָהעָם ל ֱ
ָמים וַי ֶ
של ִ
ַשכִימּו ִמ ָם ֳחרָת וַיַעֲלּו עֹלֹת וַיַגִשּו ְּ
ַיֹאמר ַחג לַיהוָה ָמ ָחר .ו וַי ְּ
ַאהרֹן ו ַ
ִקרָא ֲ
ְּל ָפנָיו וַי ְּ
ַחק.
ְּלצ ֵ
ִיתם עָשּו ָל ֶהם ֵעגֶל
שר ִצּו ִ
ֶך ֲא ֶ
ֵית ֵמ ֶארֶץ ִמ ְּצ ָריִם .ח ָסרּו ַמ ֵהר ִמןַ -ה ֶדר ְּ
שר ֶה ֱעל ָ
ַם ָך ֲא ֶ
ש ֵחת ע ְּ
ֶך-רֵד כִי ִ
מֹשה ל ְּ
ז וַיְּ ַדבֵר יְּהוָה אֶלֶ -
ִיתי
מֹשה ָרא ִ
ַיֹאמר יְּהוָה ֶאלֶ -
שר ֶה ֱעלּו ָך ֵמ ֶארֶץ ִמ ְּצ ָריִם .ט ו ֶ
ִש ָראֵל ֲא ֶ
לֹהי ָך י ְּ
ַיֹאמרּו ֵאלֶה ֱא ֶ
ְּבחּו-לֹו ו ְּ
ת ֲחוּו-לֹו וַיִז ְּ
ִש ַ
ַמ ֵןכָה וַי ְּ
מֹשה
ְּחל ֶ
אֹות ָך לְּגֹוי גָדֹול .יא וַי ַ
ֱשה ְּ
ְּאע ֶ
ַא ַכלֵם ו ֶ
ָהם ו ֲ
ִחרַ-אפִי ב ֶ
ִיחה לִי וְּי ַ
ַתה ַהמ ָ
שה-עֹרֶף הּוא .י וְּע ָ
ְּהמֵה עַםְּ -ק ֵ
ֶאתָ -העָם ַהזֶה ו ִ
ָםה
ָקה .יב ל ָ
ּוביָד ֲחז ָ
ְּכֹח גָדֹול ְּ
ֵאת ֵמ ֶארֶץ ִמ ְּצ ַריִם ב ַ
שר הֹוצ ָ
ַם ָך ֲא ֶ
ַאפ ָך ְּבע ֶ
ֶחרֶה ְּ
ָמה יְּהוָה י ֱ
ַיֹאמר ל ָ
לֹהיו ו ֶ
ֶאתְּ -פנֵי יְּהוָה ֱא ָ
ָחם עַלָ -ה ָר ָעה
ְּהמ ֵ
ָמה שּוב ֵמ ֲחרֹון ַא ֶפ ָך ו ִ
ַלֹתם ֵמעַל ְּפנֵי ָה ֲאד ָ
ּולכ ָ
ֶהרִים ְּ
אֹתם ב ָ
ַהרֹג ָ
יֹאמרּו ִמ ְּצ ַריִם לֵאמֹר ְּב ָרעָה הֹוצִיזָם ל ֲ
ְּ
ש ָמיִם
ְּכֹוכבֵי ַה ָ
ַר ֲעכֶם כ ְּ
ַארבֶה אֶת-ז ְּ
ֵהם ְּ
ַת ַדבֵר ֲאל ֶ
ָך ו ְּ
ָהם ב ְּ
ְּת ל ֶ
ִש ַבע ָ
ֲשר נ ְּ
ָאל ֲע ָבדֶי ָך א ֶ
ִשר ֵ
ּולי ְּ
ְּחק ְּ
ָהם ְּליִצ ָ
ְַּאבר ָ
ַםךָ .יג זְּכֹר ל ְּ
ְּלע ֶ
ֲשר ִדבֶר ַלעֲשֹות ְּלעַםֹו.
ָחלּו לְּעֹלָם .יד וַיִמָ ֶחם יְּהוָה עַלָ -ה ָרעָה א ֶ
ַר ֲעכֶם וְּנ ֲ
תן ְּלז ְּ
ְּתי ֶא ֵ
זָמר ִ
שר ַ
וְּכָלָ -הזָרֶץ ַהזֹאת ֲא ֶ
ֲשה
ְּהלֺחֹת ַמע ֵ
ְּתבִים .טז ו ַ
ּומזֶה ֵהם כ ֺ
ֵיהם ִמזֶה ִ
ֶבר ֶ
שנֵי ע ְּ
ְּתבִים ִמ ְּ
ּושנֵי לֺחֹת ָה ֵעדֺת ְּביָדֹו לֺחֹת כ ֺ
מֹשה ִמןָ -ה ָהר ְּ
טו וַיִפֶן וַיֵרֶד ֶ
מֹשה קֹול
ַיֹאמר ֶאלֶ -
ְּהֹוש ַע אֶת-קֹול ָהעָם ְּברֵעֹה ו ֶ
ִש ַמע י ֺ
לֹהים הּוא ָחרּות עַלַ -הלֺחֹת .יז וַי ְּ
תב ֱא ִ
ְּתב ִמ ְּכ ַ
ְּה ִםכ ָ
לֹהים ֵה ָםה ו ַ
ֱא ִ
שר ָקרַב אֶל-
ַא ֶ
ְּהי כ ֲ
שֹמעַ .יט וַי ִ
לּושה קֹול עַמֹות זָנֹכִי ֵ
ְּאין קֹול עֲנֹות ֲח ָ
ַיֹאמר אֵין קֹול עֲנֹות גְּבּורָה ו ֵ
ַם ֲחנֶה .יח ו ֶ
ְּח ָמה ב ַ
ִמל ָ
שר
ת ַחת ָה ָהר .כ וַיִקַח אֶתָ -ה ֵעגֶל ֲא ֶ
אֹתם ַ
ְּשבֵר ָ
ֵך ִמיָדָו אֶתַ -הלֺחֹת וַי ַ
ַשל ְּ
מֹשה וַי ְּ
ִחרַ-אף ֶ
ּומחֹלֹת וַי ַ
ַה ַם ֲחנֶה וַיַרְּא אֶתָ -ה ֵעגֶל ְּ
ָשה ְּל ָך
ַאהרֹן ֶמה-ע ָ
מֹשה אֶלֲ -
ַיֹאמר ֶ
ִש ָר ֵאל .כא ו ֶ
ַש ְּק אֶתְּ -בנֵי י ְּ
שר-דָק וַיִזֶר עַלְּ -פנֵי ַה ַםיִם וַי ְּ
ִט ַחן עַד ֲא ֶ
ִשרֹף בָאֵש וַי ְּ
עָשּו וַי ְּ
ַיֹאמרּו
ְּת אֶתָ -העָם כִי ְּברָע הּוא .כג ו ְּ
ַאתה יָדַע ָ
ִחר ַאף ֲאדֹנִי ָ
ַאהרֹן ַאל-י ַ
ַיֹאמר ֲ
ֵאת ָעלָיו ֲח ָטזָה גְּדֹלָה .כב ו ֶ
ָהעָם ַהזֶה כִיֵ -הב ָ
ָהם
ָאֹמר ל ֶ
שר ֶה ֱעלָנּו ֵמ ֶארֶץ ִמ ְּצ ַריִם לֹא יָדַעְּנּו ֶמהָ -היָה לֹו .כד ו ַ
מֹשה ָה ִאיש ֲא ֶ
ֲשר יֵלְּכּו ְּל ָפנֵינּו כִי-זֶה ֶ
לֹהים א ֶ
ֲשה-לָנּו ֱא ִ
לִי ע ֵ
ָאש וַיֵצֵא ָה ֵעגֶל ַהזֶה.
ַָאש ִלכֵהּו ב ֵ
ִתנּו-לִי ו ְּ
ת ָפרָקּו וַי ְּ
ָהב ִה ְּ
ְּמי ז ָ
לִ

Shmot 31
18 When S/He finished speaking with him on Mount Sinai, S/He gave Moshe the two tablets of the Pact,
stone tablets inscribed with the finger of God.
Shmot 32
1 When the people saw that Moses was so long in coming down from the mountain, the people gathered
against Aaron and said to him, "Come, make us a god who shall go before us, for that man Moses, who
brought us from the land of Egypt — we do not know what has happened to him." 2 Aaron said to them,
"Break off the gold rings that are on the ears of your spouses, your sons, and your daughters, and bring
them to me." 3 And all the people broke off the gold rings that were in their ears and brought them to
Aaron. 4 This he took from them and cast in a mold, and made it into a molten calf. And they exclaimed,
"This is your god, O Israel, who brought you out of the land of Egypt!" 5 When Aaron saw this, he built
Session 21: Page 1

ICJW Bea Zucker Online Bible Study Program
“The Five Books of Moses:
Contemporary Issues and Classic Perspectives”
By Dr. Bonna Devora Haberman
an altar before it; and Aaron announced: "Tomorrow shall be a festival of the Lord!" 6 Early next day,
the people offered up burnt offerings and brought sacrifices of well-being; they sat down to eat and
drink, and then rose to dance.
7 The Lord spoke to Moses, "Hurry down, for your people, whom you brought out of the land of Egypt,
have acted basely. 8 They have been quick to turn aside from the way that I enjoined upon them. They
have made themselves a molten calf and bowed low to it and sacrificed to it, saying: 'This is your god, O
Israel, who brought you out of the land of Egypt!'"
9 The Lord further said to Moses, "I see that this is a stiffnecked people. 10 Now, let Me be, that My
anger may blaze forth against them and that I may destroy them, and make of you a great nation." 11
But Moses implored the Lord his God, saying, "Let not Your anger, O Lord, blaze forth against Your
people, whom You delivered from the land of Egypt with great power and with a mighty hand. 12 Let
not the Egyptians say, 'It was with evil intent that He delivered them, only to kill them off in the
mountains and annihilate them from the face of the earth.' Turn from Your blazing anger, and renounce
the plan to punish Your people. 13 Remember Your servants, Abraham, Isaac, and Jacob, how You
swore to them by Your Self and said to them: I will make your offspring as numerous as the stars of
heaven, and I will give to your offspring this whole land of which I spoke, to possess forever." 14 And
the Lord renounced the punishment S/He had planned to bring upon His/Her people.
15 Thereupon Moses turned and went down from the mountain bearing the two tablets of the Pact,
tablets inscribed on both their surfaces: they were inscribed on the one side and on the other. 16 The
tablets were God's work, and the writing was God's writing, incised upon the tablets. 17 When Joshua
heard the sound of the people in its boisterousness, he said to Moses, "There is a cry of war in the
camp." 18 But he answered, "It is not the sound of the tune of triumph, Or the sound of the tune of
defeat; It is the sound of song that I hear!"
19 As soon as Moses came near the camp and saw the calf and the dancing, he became enraged; and he
hurled the tablets from his hands and shattered them at the foot of the mountain. 20 He took the calf that
they had made and burned it; he ground it to powder and strewed it upon the water and so made the
Israelites drink it.
21 Moses said to Aaron, "What did this people do to you that you have brought such great sin upon
them?" 22 Aaron said, "Let not my lord be enraged. You know that this people is bent on evil. 23 They
said to me, 'Make us a god to lead us; for that man Moses, who brought us from the land of Egypt — we
do not know what has happened to him.' 24 So I said to them, 'Whoever has gold, take it off!' They gave
it to me and I hurled it into the fire and out came this calf!"
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Context
Parashat Ki Tissa opens with commandments pertaining to the Mishkan. Every Israelite is
required to offer a half-sheqel toward the sacred service. The Kohanim-priests must wash
before they serve. A sacred combination of fragrant spices is to be prepared to annoint the
vessels and the priests. Bezalel, child of Uri, is imbued with divine spirit and appointed to
oversee the arts and crafts of building the Mishkan and all of its implements, making certain to
desist from the labor to honor Shabbat.
While Moshe is receiving these instructions on Mount Sinai, the people grow impatient for his
return, and, under Aaron's leadership, contribute toward a different project. When Moshe
descends from the mountain and finds the people celebrating the golden calf, he smashes the
stone tablets inscribed by God. Moshe both attains divine mercy on behalf of the Israelites, and,
with God, punishes them for their idolatry. After the trauma, God accedes to Moshe's yearning
to see the divine. Having ascended again up the mountain, Moshe—glowing with the divine
radiance—brings back a second set of tablets, this time carved by his own hand.
Explorations
Shortly after the revelation at Sinai, and the covenant the Children of Israel undertake with God,
they stray from their commitment and perform forbidden idol worship. Sensing that Moses is not
returning from Mount Sinai at the expected time, the people grow anxious and afraid. Some
gather and instruct Aaron to fulfill their desire to see a god before them.
2 Aaron said to them, ”Take off the gold rings that are on the ears of your wives, your sons, and
your daughters, and bring them to me.” 3 And all the people took off the gold rings that were in
their ears and brought them to Aaron. (Shmot 32)
The blatant unfaithfulness of the Israelites is matched by Aaron's cooperation in their apparent
mutiny against Moses and God. Aaron does not hesitate to issue a command to create a new
form of worship that will satisfy peoples' desire. Similarly to the donations to the Mishkan, Aaron
proposes to collect the peoples' contributions of gold.
Perhaps with the intention to absolve Aaron for his participation in the idolatry, many
commentators interpret that Aaron tries to delay or prevent the people from actually committing
the transgression. His instruction to the men to take jewelry from their family members is an
attempt to buy time, they argue.
According to most interpreters, the text specifically does not refer to the women giving their
gold. On the one hand, this interpretation of the text praises women for their steadfast
faithfulness to God, and patience with Moshe's absence. On the other hand, this reading
explicitly excludes the women from ―all the people‖,
And all the people broke off the gold rings that were in their ears and brought them to Aaron.
(Shmot 32: 3, my emphasis)
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While both agree that the women do not contribute their gold to the cause, Midrash Tanchuma
and Rashi understand Aaron's logic about the women and children's possible reasons
differently. According to Rashi, Aaron assumes, "The women and the children have affection for
their jewelry and will delay the matter, and during this time Moses will come" (on 32:2).
Rashi assumes that women and children are less likely than men to part with their jewelry.
Linking the children and the women infantilizes and trivializes the women's attitude about their
jewelry. The women, like children, care so much for their appearance and their possessions that
they are oblivious to the proposed sin of disobeying God's commandment. Both children and
women are thereby accused of being covetous and self-engrossed.
Midrash Tanchuma attributes to the women more noble reasons for not parting with their gold.
"Aaron told them (the men) something difficult so that the women would delay the action
because they saw all of the miracles and heroic acts that God did in Egypt, and at the Sea, and
at Sinai. They went to the women, but the women stood up to them and said, 'God forbid that
we would deny God who did all of these miracles and heroic acts for us and commit idolatry'" (Ki
Tissa 19).
This midrash attributes to the women more appreciation for God's miracles and awe of God's
commandments. While the men fail by their impatience and fall into idolatry, the women resist
the idolatry because they see that it denies God's greatness. As a direct reward for their piety,
women are given the festival of Rosh Chodesh, the New Moon,
Aaron debated with himself, saying: If I say to Israel, Give me gold and silver, they will bring it
immediately; but I will say to them, Give me your spouses' and your children's earrings, then
immediately the matter will fail, as it says, "And Aaron said to them, break off the golden rings."
The women heard (this), but they were unwilling to give their earrings to their spouses; but they
said to them: You seek to make a molten image without any power in it to redeem. The Holy
One, blessed be S/He, rewarded the women in this world and in the world to come. What reward
did S/He give them in this world? That they should observe the New Moons more stringently than
the men, and what reward will S/He give them in the world to come? They are destined to be
renewed like the New Moons, as it is said: Who satisfies your years with good things; so that your
youth is renewed like the eagle (Ps. 103:5)." (Pirke De-Rabbi Eliezer , chapter 45)

While the Torah mentions the celebration of the new moon,
And on your joyous occasions - your fixed festivals and new moon days - you shall sound the
trumpets over your burnt offerings and your sacrifices of well-being." (Bamidbar 10:10)

this midrash strengthens a rabbinic tradition that affiliates Rosh Hodesh with women.
Commenting on a talmudic passage, Rashi brings the same explanation as the midrash from
PdRE above (Megilla 22b). The Shulchan Aruch relates that the custom for women not to work
on Rosh Chodesh is a good and proper one (Orech Chayim 417:1). The Rama explains about
this ruling that women should refrain from spinning, weaving, and sewing on Rosh Chodesh—
skills that women contributed to the building of the Mishkan.
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Although the women do not contribute their gold, and join in the idolatry of the golden calf, their
refusal to contribute and their reminder of the greatness of God does not succeed to prevent the
idolatry. The men are so committed to their idolatry–they part with their own gold rings so
willingly that their enthusiasm overcomes the women whose resistance does not even delay the
idolatrous festival. Aaron, too, fails to prevent or delay the idolatry; indeed he seems to
participate in it.
After atonement for the incident, and calm is restored, Moshe himself yearns to see God—a
desire not so different from the Israelites' longing that brought on the idolatry.
Questions for Discussion
Notice the violent connotation of Aaron's instruction ―to break off‖ the golden rings compared
with the commandments to take voluntary offerings for the building of the Mishkan. What is the
significance of this contrast for the two different projects? How can we make sure that the
manner of our collecting and giving reflects the sanctity of the project to which we are giving?
Our resistance or refusal to participate in action we believe to be wrong is sometimes
insufficient to prevent it. In a personal example from your daily life, consider how to adopt a
more proactive strategy, offering alternate, better courses of action that might prevent the
negative actions from occurring.
The women who refuse to give up their gold for idolatry model personal, local activism. While
their success is disputable, they suggest personal activism on the local level. Another example
of such activism may be found in Aristophanes' ancient comedy, Lysistrata, in which a group of
women from opposing states unite to end the Peloponnesian War. The women withhold sex
from their mates until the men finally agree to lay down their weapons and work towards
achieving diplomatic peace. What do you think about women's collective action for political and
or theological ends? See the Lysistrata Project.
Our cultures continue to inculcate women's attachment to jewelry and obsession with personal
vanity—Rashi's approach. Discuss and evaluate advertising and other media that broadcast
these messages.
Begin to compare the desires for closeness to God that motivate the Israelites to build the
golden calf and the Mishkan—we will learn more about the aspects of closeness that the
Mishkan enables as we proceed.
Study Links
During the latter part of the 20th century, Jewish women revived the celebration of Rosh
Chodesh as part of an awakening of feminist impulses in Jewish observance. Penina Adelman's
book, Miriam's Well has become a classic guide, documenting the events created by a women's
collective in Boston, B'not Eish. Here is a review. You might use these study units in the context
of a monthly Rosh Chodesh gathering.
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For a variety of resources about celebrating Rosh Chodesh, visit the Ritual Well site.
Summary of Issues
Many commentators attribute a form of pure faith to women that guards us from betraying the
covenant with God and committing idolatry. While this attitude appears to reward women, at the
same time, it expresses elements of paternalism, tracking women into separate observances
and excluding women from the community.
Methods & Observations
This analysis of the gold-giving episode shows how commentators import gender into the Torah
text. Though the text itself states explicitly that
 Aaron—apparently addressing the men—calls upon them to break off the earrings of the
women and children, and
 All of the people break off their gold earrings and take them to Aaron,
the tradition that the women did not participate dominates. On the basis of this gendering of the
text and many assumptions about women's beliefs and priorities, sages construct practices and
rituals defined by sexual difference. This process begs the question why the sages are so
concerned with sexual difference, and how and whether we also ought to be.
Contact
Please address queries and comments to Dr. Bonna Devora Haberman - bonnadevora@gmail.com
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